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INTEODUOTION 


Anupa Simha G-unavatara of Vitthala Krishna 
'Which is no'W presented to the public is the dedi catory 
volume in_ the Ganga Oriental Series 'which' has been 
undertaken by the Government of Bikaner as one of 
the benefactions to cqmmemorate^the Golden Jubilee 
of His Highness the Maharajah’s Reign. As is well- 
known the Bikaner State poasesses one of the finest 
collections of Sanskrit Manuscripts in India. The 
Library was catalogued as early as 1880 by Dr. 
Bajendra Lai Mitra, LL.D., of Calcutta, but 

on closer examination it has been found that the 
Catalogue prepared under his guidance required 
extensive revision and correction. An up-to-date 
i Catalogue of this Collection by Dr. G. Kunhan Baja, 



important works on Poetics and Rasa which are 
named after him. Of these the * Karnavatamsa ’ 
and ‘ Kama Bhushana ’ have been selected for publi- 
cation in the Oanga Oriental Series. Raja Karan 
Singhji was a Ruler who was held in the highest 
honour by the Moghul Emperor of his time 
(Aurangazeb) as well as by his contemporaries in 
India and won for the Rulers of the Bikaner State 
the proud title of ‘ Jai Jangal Dhar Badshah’ (Vic- 
tory to the King of the Desert) which now is embla- 
zoned on their Coat of Arms. 


4. Maharajah Anup Singhji seems to have col- 
lected the main body of the Manuscripts during his 
stay in the Deccan. So much is evident from the 
fact that there is a very large number of works by 
Maharashtra authors. But wherever the collection 
was started, the Maharajah continued it afterwards 
and also acquired libraries belonging to others notably 
of the scholar and poet Kavindracharya who was the 
Guru of the unfortunate Dara Shikoh. There are 
many volumes in the collection which bear the name 
of this scholar. 


5. A few details of the life of Maharajah Anup 
Singhji to whom the collection owes its existence 
may not be out of place. Tenth in descent from Rao 
Bikaji (Vikramji) who founded the State of Bikaner, 
Maharajah Anup Singhji was created the first Maha- 
rajah in 1687 A.D. 

, 6. A noted general and administrator, Maharajah 

Singhji took part at the head of his Troops in 
i numerous campaigns of Emperor Aurangazeb in 
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the Deccan and personally directed the charge against 
the Fort of Golounda. He captured the Fort of 
Bijapur and was appointed by the Emperor Auranga- 
zeb to be Governor successively of Bijapur, Sagar, 
Adoni and Aurangabad. 

7. For these distinguished services and especially 
for his heroism at Golcunda, Anup Singhji was inves- 
ted with the title of ‘ Maharajah Powlett justly 
describes him as having revived “ the golden time of 
Bikaner valour and fame”. A great patron of art, 
music and learning, the Maharajah was himself a 
Versatile genius, a distinguished scholar in Sanskrit, a 
mathematician and an astronomer. Maharajah Anup 
Singhji held a Mansab of 8,000 Horse from the 
Emperor Aurangazeb. His territories extended up to 
Sirsa, Tosham, Fatiabad, Agroha and Malqt in the 
Punjab and Phalodi in the Jodhpur State. He also 
held the Parganas of Sajawalpur, Nasro and Eakhawat 
in the Deccan. 

8. In the year 1698 Maharajah Anup Singhji 
died at Adoni in the Deccan while in the service of 
the Emperor. 


9. The appropriateness of selecting this work for 
publication as Dedicatory Volume to this Series will 
hardly be questioned. The Ganga Oriental Series 
have been undertaken mainly with a view to publish 
the rare and unpublished volumes in the Anup Sans- 
krit Library and therefore it is but fitting that the 
-dedicatory, work, should deal with the greatness of 
.'the fopuder of --- 
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10. Even apart from this important consideration 
the poetic merit of Anup Simha Gunavatara will, I 
am sure, commend itself to all critics. Its beautiful 
diction, rich imagery and the ease and charm of its 
style make it a model of classical Sanskrit poetry. I 
feel sure that lovers of Sanskrit literature will wel- 
come this volume and will consider it as a fitting 
overture to the Series which His Highness’ Govern- 
ment have taken in hand. 

11. The work of editing the text and of providing 
the translation and notes was undertaken as a labour 
of love by Dr. C. Kunhan Eaja, M.A., D. Phil (Oxon.), 
to whom the Government of Bikaner desire to express 
their sincere thanks. How well he has performed this 
difficult task may be left to be judged by scholars. 

12. am also personally indebted to Pandit 
Dasarath Bharma in helping me to see the Manuscript 
through the press and for valuable suggestions regard- 
ing alternative readings of the text. 

13. In conclusion I wish to add that this Series 
with which is associated the name of His Highness 
Maharajah Shri Ganga Singhji Bahadur is the out- 
come of His Highness’ great love for the civilisation 
and culture of India and more especially the poetry 
and sacred literature of Sanskrit. In His Highness 
the spirit of Maharajah Anup Singhji lives again; 
and the precious treasures of the mind which the one 
accumulated the other is distributing with a generous 
hand." 

14. Under His Highness’ orders the Anup Sans- 
krit Library has been thrown open to the public and 


with the publication of the present Volume under His 
Highness’ gracious patronage, we have started on a 
path which will, I feel sure, be appreciated by scholars 
all over India. 

Bikaner: ] K M. PANIKKAB, 

18th April 1942, j Minister for PvAlie Health d Education. 





1. With the splendour of a shining crown, with the 
neck inclined, with hands moving briskly along 
the holes of the flute, with the feet prominently 
shown out as though inviting of itself its 
devotees, affording refuge, may this form ever 
shine within (my heart). 




_ .,fN - uf^ rii- t r u iri ifiiii * ^ rr ir i ^- 

. C\. 

•'■' ■■■ 

fTTT^R ^FFRcSTflM^^: I 

^ ^oT^faft^S? 


2. In the city of the king Vikrama, shining with the 
sole victory in the world, there was born Soora, 
an ornament to the dynasty thereof resplendent 
with increasing prowess. From him was born 
the king Kama who was the foundation of the 
three viratas, {rana-virafa, bravery in battle, 
daya-virata, greatness in mercy and dana-virata, 
greatness in charity), 0 Sri Anupa Simha the 
crown prince born -of him, may you live long. 


nfln;: I sim srf^ jriracn: i 

5r*n^ i 

b. sgjcfW ?ifT?:T3r: i 

C. ?3ir^T?T?jr, ^■ 

^ wr: i 

d. ’Cisf ?rc^: '?r^- 

feiw sRjf^cngqtst ar5?i: | 





towttott 

ftr% »ia gonpj5qt|R^i#f a>i. i 

3ir^k»Tfrat8i ’ra^Jn tWr% ats?iT 
^sqrrCTgHJ fife fi ST ^ II 


3. Guarding against the hosts of robbers bent on 
stealing away at the yery hearing, carried in 
the mind as box, covered with words of virtue 
as cloth, I now dedicate to you this great gem 
of benediction. Though of this nature you have 
things in plenty what harm is done by this ? 
What have the kings not in plenty ? 




' — - ' — WlllM 

’iprt ^^i^JnsPHT^ ^ Tw rgr 'sth^ 

^' f i^r ^g rPTtfr ft t#?^#;tar ii 


4. Those that are in you are virtues ; those that 
are not in you are vices. 0 king, what words of 
benediction am I to bring to you ? I ask even 
you. If you are filled with words sweet and 
charming, let this be one more, 0 lord of the 
earth. Yet will there be indifference in you 
towards benedictions ? 





ffflf fnW 5r al I 

C\ 

f%^r ^fSiTcTmifi^r 


6. May you live and ever protect this country ; may 
you attain supreme splendour and also glory. 
Thus what am I to tell you, 0 Anupasimha, 
who are whole 2 This thought of ours, fulfilled, 
shall not go as though against your prestige. 
0 you who are awake to your duties, here are 
expressed these sweet words of benedictions. 



I 

^^cnuT ^1%: gvTR il 


6. 0 king Anupasimha, bringing fragrance to you, 
held up with my intellect, beautiful and pleasing 
with the essence of words, covered with words 
as leaves, filled with flowing honey made mani- 
fest by friendliness as bees, may this handful of 
benedictions as lotus, sweet to the valourous, 
be for propitiousness. 



fif *ram ^i#r H^?[g<»rtq:i 

3n#^f^T firaratfr 

f® ara^'t *ra^ st ^ wto ii 


7. Seeing all the virtues in your country, 0 crest- 
jewel of the kings born in the Eashtrakuta 
dynasty, 0 brave Anupasimha, when the learned 
people begin to doubt whether it is not appro- 
priate to remain silent, will not these heaps of 
benedictions dedicated to you be for their joy ? 



Hf t%T«rn^ ^4% I 

^ ^iTOlsam 'Ttnt m^TOTi g<iiR 

^ I?a ^fraf fir ii 

>0 


8. 0 prosperous crown prince of the kingdom of 
Vikrama, what shall I say ? Even the lord of 
words has not been able to describe the supreme 
virtues existing in you of lion-like prowess, the 
son of Kama, the ornament of the solar race, vir- 
tues high above all others which are found only 
in great heroes. What blame can then attach 
to me (for my inability to praise you)1 


B. 

C. ( WU ) 






^sRqJl ^jrTi%5p=?3ra5 ?fnf^J5traj^5 1 

a?jTStg7(^! H ff a^ ^i¥a 

51^4 4 TO? 5 [^f f^T%s 'joil’i II 


9. There was not, there will not be, in tbis cycle 
called Kali when evil minded men move about at 
night, another protector of gems (Eatna) like 
you, after Sri Krishna. The scope of our words 
is only thus much. Therefore it amply confers 
the auspicious benediction — may you live — on 
you who is replete with happiness, 0 Anupa- 
simha. 




f f^lfTTOTTl^T^rgr^COTr ti 


10. Just as the lover of the Gopies remains the bringer 
of good to those who dedicate themselves at his 
feet, in the Nyasa which deals with the ten 
principles, which is the meaning of all the 
Vedas, so 0 brave Anupasimha, may the ten 
times repeated benedictions live within the 
of sphere the learned men, which is friendly. 


a. (5?n%)5qT^5iwsrw!nl 

d. (^rats?) 







u 


I 

?Tr?rT3^fRiTRT gi%H^f%Tr ^5T^rrT§45pil 

r Cv 

»TqrT^g^i% 

-maatf43RRrmfwg^^w^5Rigu 

I 

I 

! 1. Shining with various Alamkaras, enjoyable 
through pure Easas, filled with lustre and sweet- 
I ness, bringing joy immediately, at once produc- 

; ing the suggestion named Bhava, 0 king 

{; Anupasimha, this poetry as a damsel holding 

on fidelity to you, how will it not purify the 
tongues of men when she arises ? 

i 




"^It ^ f%j?>!rar wfifqgi^ asjt 


2. Being Aila (son of Ila, i.e., Pururavas or the lord 
of ila, i.e., earth), being Eativallabha (lord of 
Eati or'lover of sports'), being Nasatya (Asvins 
or free from untruth) these three, 0 Crown 
prince Anupasimha, shine ever in you. Neither 
in Aila (Pururavas) nor in Eativallabha (Kama) 
nor in the pair of Nasatyas is there this group 
of the three-fold greatness. You with your 
mind awake to duty, with whom can you be 
compared? 


Ill 



*racll 

fRT ag; gon; i 

g ^ 5!g %r- 

goi^^mw WT^itffg gisorf^ gii n 


3. If Kama, Aila (Pururavas) and Asvins together 
come up as your rivals, then 0 King, your 
virtues only increase, with your splendour of 
victory like the full moon. Therefore the poets 
are not at all eager regarding their condemna- 
tion. For they (the condemnations), behold, 
only take away half the time meant for prais- 
ing you. 





IV 

sqf^ ^ f^r^ jl ^ ^s i 
aTRT ^ITT ^ 

s^rat ^ ^ ^wrTftd *«rat,ii 


4. In the pair of the celestial physicians and in 
Pururavas had Brahma his practice when he 
wanted to create you. Otherwise why did he 
not create you even earlier? This Kama is 
only your shadow. This is certain. Otherwise, 
how is he intangible? How is he dark (or 
beautiful) ? How is he your follower ? How 
is he the remover (or bringer) of sorrow ? 




T 

^ N3 

gT 55f^R<J53r gomoiT^iT^^^^ 
as^g' ^ al*itrf^ a ^ aig^wfa^ ii 


He who is born of the intangible mind (Kama), 
the pair that was born of the animal (Asvins) 
and he who was born of Sudyumna who stood 
up in the wrong way, with them when the circle 
of poets are capable of comparing you, 0 King, 
who are adorned with hosts of virtues as orna- 
ments, how does not that circle of poets become 
endowed with those very attributes ? 







!#iTf aq-t’im- 

aw d<nf?5n|[f i 

a%5«Ti% at >?^^taaai af ahfi ^ittw 

^ awiwnmf^ w|;«wai fa^ ii 


6. Making a painted idol with wax, by Brahman 
was therein added out of the shell-mouth by 
anointing, the good deeds made fluid by penance 
as fire. When he manifested a body out of 
that wax, he looked at it which surpassed the 
entire world, and he was immensely pleased ; 
and by him was indeed this (your body) created 
out of that. 





C\ V,' '''' ■ ' ■■■■■■ ^ ■ ■ ... 

rqi % ^igot TO^sq 

q5Jisi«iqtcqR) Hii'^?f^ag[^«CTt,ii 


7. He who is the lord of the earth (Vishnu), He 
has been decided as you yourself, 0 Anupasimha, 
by the minds of those wanderers (in search of 
truth) whose inside is purified and serene. If 
not, listen to this. Gods bow to you. Your 
life has many virtues extending to two parar- 
dhas. Further you are Kamalasraya (seated on 
a lotus or being the home of lotus — (Padma- 
nabha). In you, all the Vedas are alike. How 
is this possible ? 


- . ♦ 

insni: ^ .. 



HijPrf^r. ^ 

?ff J.<lrtl II 



IX 


rirat 

Ro^l: ?T wr 

^r f^^^r^qiTT 

9. Have Kama and others united themselves with 
thee to wash off those defects (of theirs) which 
have reached upto the ends of the Quarters ? 
If it were not so, how could poets who refrain 
wholly from using words that are false state 
that thou art devoid ’ of comparison with a 
second ? 






5tS^^rfr5f I 

'T5^^rag7 

m r%nt gJTt ^ g?n%|, 


XI 



#^wrt ffl5iwi^*iTi^f ? ^ fgt fent^hgg. 
UR URUfR^ f ^aupui^mufSt: ii 


11. 0 prosperous Anupasimha, neither Brahma nor 
Kama nor the two in collaboration have created 
you who is pleasing, awake to Dharma, and hand- 
some. Has not Sree Krishna created you with 
your heart directed to devotion for him ? The 
proof is, 0 very high with honour — in your 
mouth lies His Mantra as a Chintamani. 


A. 

c. (?srT%infi[^<R:) 





wjm ipTT 

#T I 

c4 5rrw^^f%Tiwf^i g¥r^%ffrf^T% nmcfr 

4?fqf^?rKt feN: ^?r: i 


12. Greatness, purity, constancy of functions— these 
virtues are in you, 0 hero Anupasimha, through 
victory, fame and (prosperous) condition of 
your kingdom. You are the crest-jewel of 
princes, bringer of good. Why should there be 
anxiety even then as to who it may be ? Here 
you shine with the greatness of resplendent 
lustre. 



few. I 

JTRm IpJTjft^ H (TRT <W»|3cn»?.ll 


1. This country of yours is greater than the abode 
of the Nagas — this then is only repeating (a 
truth). When measured in scales it is greater 
than heaven, wherefore it remains lower. In 
the entire earth it has spread its body. Lo do 
you not understand the distance of the water as 
a proof convincing to the mind ? 


wwrac I ?I5|^ 

I 

. I'r: 

^ IV ^ III r 



^5 W^pqit JTFT^ 

f% crr^fSr^mn 


2. O king, at the time of your coronation as crown 
prince, Brahma desiring to ascertain the east 
found himself in a circle made of your virtues 
(also string) by fixing your lustre and fame as 
two poles. Six times it was not clear to him 
through similarity with the passage of the sun 
under Meru as a peg. The seventh time, he 
decided it as near the elephant of the Lord of 
Heaven (Indra). 


stiff I 



a. (srris^^^rtnte) 
d. 

-- - ■g- o---itr ■-fVf^nrX - «-w*w kl - t--, , _ ■ , r * A -. r-i- r - * 

tH«pn srgr ii ft^igiigfqwT i 
%5r^. sr 5fT^cEi^?snw: \ 

f \^ f \ f \ .... » * ' V ^ ^ ■ 


if5???Tf|TTT f%%s?| J 

55^1 II 


3. The two padmas (mahapadma and Padma or 
Lotuses) are in your eye. 'I'he roahara (mark) 
is in your hand. Kacchapa (tortoise) is in your 
pair of knees. Sankha (conch) is in your neck. 
The greatness of Mukunda is in your heart. 
Kila (darkness) is in your hair (on the head). 
The beauty of Kunda (jasmine) is in your teeth. 
The sweet Kharvatva (gentleness) is in your 
smile. Look, in these respects, how can Vaisra- 
’pana who is only a Kinneresa (Lord of Kinnaras) 
be the equal of you who is Naresa (Lord of 
Naras) ? 



IT 

Ht«rg^gtnf ^jRf wi a^guiij i Hufi. 


4. With one celestial elephant, with one divine abode 

or with one vehicle, with one Uccaissravas, or 

with one Vajra that has demolished the dense 

darkness, when Indra begins to have hl Jnd 

shaken in regard to. becoming equal to you who 

are shining with hosts of respelendent virtues, 

how can he be other than Marutvan (le., having 
wind) ? . ’ s 


ticir i j 

a’PT grqiTf%: i 






VI 

p. 

^ a%aHqf^ m i 

qR rgtqfei ftlimr 

f^^0! ii 

6. You are Jishnu (Indra or conqueror) ; you are 
Suci (pure or fire) ; you are Tulyavarti (equal to 
all, or Yama) ; you are Punyajana (man of good 
deeds or Nirriti); I talk of you as Pracetas 
(firm or Varuna) in battle ; you attain to Spar- 
sanata (being felt or -wind) ; you support 
treasures (i.e., you are Yaisravana); in you 
there is omniscience (i.e., you are Siva). But 
■which lord of the quarters will approach you in 
all your excellences with his excellence ? 


a. ^ mi I 

i. JTf^sri 

^TPT^ ffcT^ i 

c. SUT c 5cf^ fig’ ^ I 

( ^3 ^ ^ err f ^tig; I 

1 3 ^^ gsr: i jguspft l 



s^RTT^f'tR'i'SSJ f^?l! H?f} 3 1 

I^'?s5i<i^ran% ’^'T? 

gotl^anw f^t ?afa«i3?aTtmii 


0 king, all those clear images of you in the 
mirrors of the quarters made clean ^’ith your 
fame as nectar, take up the name of Indra and 
others. Otherwise, whence do they have such 
wealth, greatness, fullness of virtues and 
divinity ? 


а. sr 

(^rfinS’sft » : : 

б. 


TO! 

qas fsirgw^ sfriiTniT(^Tj!H 
^lsW3*iH*ra^ f^rgsflssR^ ^?fcri 
^ i^toftsqr f S}?f^ n 

8. In the ocean or in you are there greater gems 
shining ? There is no room for such a doubt. 
Because the former seeing the shining moon 
becomes shaken and renders obvious his own 
lowness. And that same moon seeing your face, 
feels shy in his heart, 0 lord of the earth. 



^ssrit 

IgT I 


t^l 



5 ;-. 


ITJ ir”?!! ^ ’raSf II 


0 earth, bearing the greatness of Meru and the 
Mountain of Siva as two breasts, shining with 
the flow of the full Tamraparni as beautiful 
pearl necklace, with the gem-regions as a girdle 
fixed on clear waters as garments, having gems 
within, do not feel anxious. King Anupasimha 
is protecting you entirely. 








I WRR 



a. 

d. 






^UtG&ltlUli 




1. 0 young lion fierce with a roar, the occasion of 
your starting on a march (of victory) reigns 
supreme with the sound of two drums that is 
waxing, having the roar of the army as a full 
ocean with the fullness of the shining lightning 
on the end of the swords and having also the 
continuous sound of the elephants bringing 
great victories, 0 King Anupasimha. 









TOKf5ir% «*Pf ^ ^ 


« toira?nt; i 


' . '■'' ■'■ ■ ■ " 4" ♦ <rs. ♦ 

pf c^rnmr^ ^ht 

’:5ypmT4 

s’nuFarat, tfiRit^ a 

ata^a'j g i 

wtawi^ 

f^t’^jjaasaaai ^«n# fm 

II 


3. You approached the high steed ; he approached 
the army ; it approached the enemy who began 
to flee ; he approached the ends of the quarters 
terminating in the sky ; and they approached 
your fame; it approached the entire three 
worlds ; this approached you as king. How can 
this cycle thus shining having the fortune of 
being produced without haughtiness, be a defect 
in you? 

AGakarka is a vicious circle in logic produced 
by the haughtiness of the disputant, and it is 
a defect in argument. ' 



o. (grsmf^lrq^ 

c. 

d. cf^ iiir^%cr?E*r 5#JTr^ 

^:«FH I 

g«fTrfh: 5?^* J ?T^»iT?#rR sfiti Jiiri 

- nfTft I ^ ^ 

ng; 5r5R str smr; \ 


g53?T?^5tti^9fil5f%S 


4. Having obtained his birth from Sunasira (Indra) 
having its source in Sura, possessed of many 
bhadras (or having Subhadra), having pure 
fame heard by Kama (Karansingh or Kama), 
delighting in prosperity, acquiring the wealth 
"• of the disobedient (associated with Dhrshta- 
dyumna), shining more than Nakula and Saha- 
, deva (shining immensely with Nakula and 
Sahadeva), having the production of shining 
virtues (by whom Dharmaputra shines), this 
Vijaya is associated with natural good qualities 
(associated with the good qualities of the 
, : brothers). 



^fi^i'nftorar inam- 

!i^ I 

6. Bom from Kasypa, who was already married, in 
Aditi, who concealed her identity, clever in 
practising Mantras, having produced the rise of 
virtue in the world through deceiving Bali, who 
had the three strides merely by powers, having 
gone to the other side of the words of poets (or 
of Sukra} ; even in this way how can Vamana be 
the conqueror of kings when you are here. 




*r5iaiK>jn ^Jg^rreraqr i 

6. 0 king Anupasimha, when you start on a march 
for battle, the enemy being diffident, crossed the 
ocean ; and it is thus— even the ocean became 
shallow with the dust raised up from the earth 
hurt by the kick of the hoofs of horses in rows 
and spread about by the blowing of the ears of 
the elephants. 


ij' ' r -J . r ^-'V f, M. 

; /f : 



7. Yoar "victory as a horse dances again and again, 
covered by your splendour as gold, decorated with 
your fame as pearl beads strung on gunas (good 
qualities or thread), encouraged by the tumult 
of the words of crowds of poets, decorated with 
the earth-orb as a plate, in steps of Sama, etc., 
taken regularly. 






vm 

. ... 1 % 

A 


( »TfTT^[^trgr5gH.I WiM' ) 





WRWTr% R^Tf ^ ^ 

3^fsmfrgin^^a3E^s^%: u 

9. When you, the Indra of the earth, decided to 
start on a march for battle, when heaven 
naturally clear-shining, became dimmed with 
the dust of the row of horses, when the king of 
the heaven became confused, and when the hosts 
of gods became stirred up in noise, your enemy 
quietly got between the arms of the celestial 
damsels. 


.V' 










ff?r CT55 s4 

^^srfTS? SIS sjwttii^ I 

r ^ witgff^ sBTtntH nre 5rq?Jn%^ i 


'Tsarr: ^mras I 

11. Kissing the eyes, making the cheeks beantiful 
with love (or redness), biting the lips resembling 
tender leaves, casting the eyes on you alone, 
indicating auspiciousness, fragrant with the 
words of bards as with flowers, taken with both 
hands by you, the splendour of victory embraces 
you who is full of love, for a long time, with 
hair standing erect, and tightly. 







f?R% ?ra^ fRr%^: i 

fW:?ftl*ls5!*l?[ I 

^ - Jti f^ II 

1. Tourprowesaasthesun, 0 Indra of the earth 
ascending on the peak of the Mem of the 
splendour of yonr enemies, ever separates the 
world from the sorrow of darkness with its 
heroic rays; it opens up the red lotus of the 
words of poets who are the source of pleasure, 
filled with the honey of 


suggestion, 





^s <TRa ira- 

S^SW^ ft?333t.l 


c. 


d. «RS 







HI 

HHTT: 57- 

nsrrsnfUviigjrat 7sqf^ 

>T0I5 

55?>?r?5b5Hlf|7537Jf^Jf 

- ; >^5^17: II 

3. The prowgs of kings, though devoid of colour, 
attains ^ colour through the words of the 

hosts of poets— those who strike on the vital parts 

0 poetry make such a huge noise. They speak 
irresponsibly. Say. Why does the sun, for no 
palpable .reason, shedding his rays, with his disc 
faded, sink in shame in the ocean from the 
western mountains • 



^ 'mt 

'kmm ^ w^m 

fim ’q^'IrPTW w 

4. Those bold people who compare your prowess with 
the disc of the sun are human parrots, who 
produce good ideas from old methods, but who 
are silent in new ways. For those who are 
killed by the prowess bearing the lustre on the 
top of your fierce sword, pierce through the disc 
of the sun and go to the land of the heroes from 
which there is no fear of a fall. 


d. 
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6. When there is the sorrow due to separation from 
their husbands, the fire of your prowess blazes 
up the hearts of the wives of your enemies which 
from their steadfastness is inferred without any 
effort, as having the nature of moon-stones. 
With their tears as a river, it begins to glow. 
With the wind of their heaving sighs, it loses 
its flames. 0 Anupasimha, the royal sun, it is 
a wonder. 
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7. In the blood pool of your enemies mixed with the 
dust raised by your horses in battle, 


. your prowess 
is born as a red lotus, 0 king Anupasimha ; 0 
king, this opens up taking you to be the sun left 
free from evil clouds ; it shines filled with joy of 
war as with honey brought about by the words 
of bards as of bees. 
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8. Entering the pond of the world, accompanied by 
she- elephants which are your might, plucking 
out with the strength of the hands the lily 
which is the fame of (your) enemies creating 
loss of lustre and confusion in the lives of those 
who are neutral (in the water along the shore) — 
thus plays, 0 Anupasimha, your prowess 
as an elephant. 


d. 
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9. Whose rise is in the three worlds, whose hands 
attain a proper-station, which those born in royal 
families carry on their heads — I often hear of 
snch a thing. Which is this heap of royal lustre ? 
When only thus far is asked, I indicate you as a 
reply to all these riddles pointing out at the 
same time the resemblances leading to the 
identification. 
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10. Rising on the heads of kings, crossing oceans, 
kicking the elephants of the quarters, making 
Indra and others to bend, yet unable to 
abandon you, your prowess, as a dear soldier 
who is tired, bringing auspioiousness, holding 
an umbrella over you in the guise of a gold rod — 
is it that he enjoys the wind from the Chamaras 2 
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1. Those who seek receive all the fruits from me ; so 
I bear them— though this be his wish, he has 
been led to the condition of non-giver. The 
Kalpa tree in this state is seen standing holding 
fruits and full, when you the ornament of the 
earth is here as giver. 
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2. Having enjoyed the house extending in the forest 
full of grass, gradually agitating and drying up 
the mind as water, scattering from the root the 
lotus pond of joy, such herd of poverty -as of 
wild elephants, has been broken up by your gift 
as by a lion, giving joy to those who reside in 
the forest, with his roar coming from the abode 
of Sreebhagavati as from a den. 
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3. The quarrel between the offering of gifts and my 
verses, both nadhina (you are not adhina or 
below anyone and I have no adhina or one below 
me), became conducive to greatness on account 
of love and dignity. When for the former 
auspiciousness has been filled being associated 
with good deeds generated here, the latter 
sitting in its position made a noise being fit to 
be properly placed. 
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6. Such people who had come into close embrace 
have been broken up, when he is awake. Great 
Brahmins who belong to one Vedic School or 
other (Sakha) (also trees and birds) came to 
great grief. Those on the path do not return 
at all. How is such poverty, resembling wild 
fire, brought to submission, 0 Anupasimha, by 
the water measured by your palm ? What a 
wonder I 


anrur^r: i 








(^SSrn^fT^:) 

frorftr 

I |?n^i!|-^ I gjfi , 
l?r«jrf^a^ ftiriVa 






1 JkJL 

^ ^ 7? ?T*'T?TIT I 

^rr%4 Hrlf H»-nf^ w nf Hf 
1% „ 

7. There is the flow of the words of learned men which 
resembles nectar. Then out of joy there is the 
movement of the ends of your eyes. Here there 
IS a sequence of cause and effect. After that 
my place for wealth is filled. This is proper, 
i et with the mind all is grasped simultaneously 
- 0 sun of the world, just as action and its group 

HI the Logician’s theory. 
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8. Some speak of the grace of gods. Others speak 
of the grace of words. Still others speak of 
this as following the orders of kings. When 
being melted in poverty, we think of this last, 
0 lord of the earth orb, out of which the other 
two are inferred. 
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G- sun of earth, the poet who was emaciated by 
poverty as by summer, who then had splendour 
developed by the water from your hand and 
who had plenty of heaps of pearls through your 
smiles, who attained coolness by the wind from 
the ends of the garments of the damsels, after 
basking freely in the sun of gold, has now be- 
come a companion of Kama in spring through 
lustre. 
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10. Having churned poetry as the milky ocean, which 
is agitated by suggestions as by waves moved 
by seriousness of thought as by the mount 
Mandara, wound around by essential meaning 
producing auspiciousness as by the great serpent, 
there is the benediction taken out as nectar by 
the gods of the earth (Brahmins) pleased with 
gifts ; drinking this nectar, may you, 0 Anupa- 
simha, live long in this earthly country. , 
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1. When your hand heavy with lustre (like a cloud) 
with the shining golden bangles as lightning’ 
rams down water into the extremely full (or full’ 
on svati) hands of those who ask as into a shell, 
there appeared pearls with greatness as their 
individual merit, quite round and shining (or 
shmmg with good conduct), free from defects, 
lustrous with fame. Who wearing them on the 
neck will not shine ? 
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2. This fame like moon-lighfe was bom from your 
circular umbrella as from the moou, (but) free 
from stain, not cut into pieces, not moving, 
rejoicing the minds of learned men without effort 
like lotus, fading the fame of enemies like lilies - 
the fame like moon-light spreading everywhere, 
bringing about the union of Chakravaka birds 
(the union of the empire) making lustre on Siva 
(or on the world). 
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3. 0 king, is it the quality of redness in your eye? 
Is it the smile of the lustre of victory ? Is it 
the pearl-string on the forehead of the kingdom 
as of an elephant? Is it a row of virtues as of 
swans ? Is it the celestial river in the region of 
your intellect as in the land of the virtuous? 
Or again, is it the garland with the purity of 

jasmine on the head of the kings ? Or is it 
your fame ? 
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6. Does aot your fame as the milk ocean surround 
the earth ? Does it not resort to infinity (or 
Ananta) ? Is not Sree born of it ? Is it not 
honoured by new nectar (or honoured like new 
nectar)? Even then if the milk ocean boasts 
of Its Achyutasarata, i.e., having the greatness of 
(possessing) Vishnu has not this (your fame) 
Achyutasarata (undiminishing greatness) also? 
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6. May the quarters like damsels gently swing your 
fame as Chamaras having the moon as an um- 
brella at the end, fixed on the golden pole of 
the tiags keeping watch on the top of your 
mansions, the swinging made beautiful by the 
humming sound of the bees as of bangles, making 
noise on the cheeks of the elephants of the 
quarters; the damsels having the sky as the 
heavy knots of hair with stars as partings. 
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^■ Tie fame-oirole as a bold damsel (Chandi) tatine 
up her position on the end of your sword as on a 
path, following the dance, casting off shyness 
performed a sport in your very presence’ 
brewing up the moon as a plate on which there 
was a stain produced by the peaks of the eastern 
mountain as by a finger, decorated by you with 
the stars as with pearls, when you were nW..^ 
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8. Born along with you, brought up with virtuous 
conduct, placed by your side along with the 
kingdom also, on a footing of safety in the three 
world, with valourous deeds performed in colla- 
boration having attained to a high position, 
associated with virtues, 0 king, your fame 
shines. 


a. ^ Jtm I 

witscft 51:^ I 

c. 5f» m f % s 

i ’Fim: I ijiiri ’ph*!: i 

Jrwsw I ?Ttr: 5iPRTts%?nfT^ «Rfar- 

srsim. I & 




. IX 


^ ^?gr%T 

^tTrr*4 !rrgr ^ gr?# h??^ % i 

s’-TfrT )3r(rf^q'f|>TrT 

JTfriTR n ?!irg[ Hf?^g^ „ 

9 . It is not proper to speak of the fame of the kin»- 
when It 18 started with words, that (fame) of 
yours does not come to an end. Still I make 
clear the greatness of my mind through these 
verses. Will not the heap of the joy of the 
critics be the great test in this case ? 
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10, 0 Anupasimha, it is true that fame is unmixed 
white ; the auspicious qualities reflect on it clear- 
ly, difficult to be denied. But just as in what is 
firmly believed to be Brahman, the transforma- 
tions shine as mere illusions, your auspicious 
qualities which assert themselves reflect on it 
(the unmixed whiteness of fame). The mental 
reactions of scholars is the index of this fact. 
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1. Touchingthe Mem as a big mirror constantly 
polished by your fame as by nectar, your reflec- 
tion takes the appellation of Indra. Even if he 
should rise up in reality, what will he say about 
the laughter when he has not got even the 
virtues of protecting, etc., that are in your image. 
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2. Eemoving darkness always, not producing stain 
nor even giving heat (or sorrow), it does not go 
out ; it has equal lustre throughout its limbs ; 
does not exhaust sneha (oil and friendliness) ; it 
does not take up fadedness (or slowness) when 
there is joy for the sun (or in the matter of giving 
joy to a friend) ; 0 new Lord of the earth, such 
giving good to the deserving 


your virtue, 

(or remaining in a vessel) reigns supreme, 0 
light of the Jambu island. 
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4. Who is an ornament in the dynasty of Sura (sun 
or Sursingh) ; who is similarly the son of Kama 
(Karansingh) ; who is associated with the 
honour of Daksha (the clever people or Daksha 
Prajapati) ; who is illuminated in his entire 
body ; have all of them followed up your nature, 
0 Lord Anupasimha ? Otherwise how do their 
qualities shine in you ? 
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6. It does not abandon your proximity ; it resorts to 
your band with thick joy; it produces love 
which is not artificial ; it produces safety for 
you every moment; it pleases you by bringing 
what is desired; it takes up its abode in your 
heart 0 king Anupasimha, your virtue func- 
tions like a friend. 
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6. Seated on a lotus in acquiring Sama (Samaveda 
or Samanaya); attains Gaurava (nature of 
Briliaspati or heaviness) in giving awayj there 
is achyutata (nature of Vishnu or non-destruc- 
tion) even in Bheda (splitting or bhedanaya) ; 
Ugra (fierce or Siva) in acting with his hand 
(dandanaya) ; Suci (clean or fire) in protection ; 
being sarajanma (subrahmanya or born from 
arrows) in battle; becoming nasatyata (Asvins 
or non falsehood) ; 0 king Anupasimha, your 
virtue has the nature of gods. 
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7. Bom in the dynasty of Vifaama (or in the succes- 
sion of valourous deeds) ; then having resorted 
to the Desert region (or bow) ; always spreading 
prosperity in the world; 0 lion of kings, having 
a beautiful head-gear (covering up the heads of 
the misbehaved); having the source in Sura 
(Sursingh or Soma) ; with production described 
by kings as from Kama (Karansingh or 
described in the ears of kings) ; your virtue and 
yourself are both so. 0 Anupa, the Lord of 
the earth, how can your difference be detected ? 
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9. This is certainly not Kali. What then ? It is 
Krita; How is it Krita? Because it has 
measured its steady prosperity with four legs 
well produced by you who are the Lord of the 
earth. If not how is this Narasimha (the lion 
among men or man-lion), producing (or paying 
heed to) joy (or Prahlada), with consolings and 
with encouragements not harsh (nakhara), is 
plainly performing the Dana (splitting up or 
gift) of Hiranyakasipu (or gold and clothing) 
with claws (nakhara) ? 


TOanS 





10. First produced from gifts and chantings as from 
seeds sprinkled with profuse water (or joy); it has 
acquired a form in love as sprout, then beautiful 
steadiness and knowledge as two leaves, branches 
that are auspicious with the play of flowers and 
shining with the description of fame in one 
another ; your good deeds reign supreme in this 
way. In its shadow live the men. 


h. 
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. 1. 0 Anupasimha the king, may Hari (lion also) 
. • • out of your mental meditation produce auspi- 
ciousness throughout; Hari -who is active in 
the bringing together of the antelopes of non- 
obstruction, sounding the low tunes produced on 
the flute, clothed in silk of gold, and pink with 
sindura powder from the heads of the bowers, 
as of elephants, in the Vrinda forest. 
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3. Who was first worshipped with presents well 
made with soft chanting of Mantras, who 
is awakened six times by those who are 
experts in operating Sree Eatna and others, 
that Indra of Vrndavana who is fit to be well 
worshipped and who is pleased along with the 
circle, may he protect your three-fold goals, 0 
Anupasimha. 


h. ^?rT is Marwari for getting up. 
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4. Of which Gopala-form the hands resembling 
branches seem as though the groups of treasures 
to be given to the devotee, may his flute-sound 
which is of the same origin as the nectar 
of his lips, and which is the cause of the 
destruction of sins, extinguish the pain in my 
heart. 
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6. 0 Lord of the earth, your vision of the destroyer 
of Madhu (Sree Krishna) during worship, with 
•flawless ohantings, etc., steady in the succession 
of meditation, does not enter into difference, 
nor into the pain of doubt, nor into nescience 
which is the essence of illusion, nor even into 
non-difference. 
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6. When he takes up a yellow robe brought by you, 
the bundle of flowers held (by you), the water 
contained in the conch and the heap of flawless 
smile as of pearls, how can he not be pleased ? 
The presents from you are of great value. 
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7. The garland taken by you to put it on the neck of 
Achyuta, was dropped from your hands seeing 
your own image. The garland dropped by you 
was, for the purpose of propitiation, meditated 
upon by even others who were wonderstruck. 
This is a wonder to me. 

Note. - The idea is that the others regarded the garland dropped 
by him as a mark of favour conferred by the Maha- 
raja. 
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8. You have offered to .Hari a string of pearls re- 
sembling the purity of your heart, a handful of 
flowers as an uninterrupted succession of your 
own wishes, highly valued gems as the joys of 
heart and the redness of Kunkuma like your own 
heart’s love. 


fWi 


IX 


wf( sTm^rgsisr^ 

( ffen^qisj ) 




X 

g f^3Ri3Rwt I 
^wjnJiats%r?5r^T^ 

?'i3Rf&t gwn?g%>^ II 

flrapq^rd !T^*. mrmt i 

10. After performing the worship with eandal paste, 
when you entered your own royal assembly in the 
morning your own auspicious reflection on the 
floor made of gems became your prostration 
before Krishna for protection. 
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1. Well viewed by the wise (Mercury also), by the 
teacher (by Jupitar also), by the poet (by Venus 
also), not touched by the faces of the stupid 
(Saturn also), riding on a white horse (ascending 
the fourth sign of the zodiac also), 0 moon of 
the earth, you produce fortune, 0 Anupasimha | 
here how can there be any doubt regarding this 
in my mind? 
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That lord of Lakshmi has made for you a treasure 
of refuge in heaps, seeing your devotion to his 
great worship, with constant joy ; whereby, 0 
Anupasimha, the crestjewel of the highborn in 
the world, you daily give refuge from equals to 
those who shine with gifts, being rich yourself. 
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3. Pradyumna (Kama and lustre), Nandaka (Vishnu’s 
sword and what is pleasing), Sudirsana (the 
Chakra and beautiful to look at), Kamapala 
(Balabhadra and keeper of wishes), Lakshmi 
(the goddess and wealth), Bhujangabharabhan- 
jana (what breaks the weight of the wicked or 
the bed of snake and the breaking club), Lotus 
and Sankha— placing these in you who are a 
deserving reoeptaole, and who is merely a dear 
devotee, how will Murari be not the giver of 
refuge? 


a. 
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6. When people come to you for refuge, they are 
freed from fear ; here there is no wonder. But 
the word abhaya (freedom from fear) appears as 
having the syllables bhaya (fear). This wonder 
the mind does not comprehend. 
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6. Formerly from Krishnavarfcman (fire) an in- 
exhaustible arrow case was obtained by Arjuna. 
Now from Krishnavartman (the path of Krishna) 
a more inexhaustible refuge was obtained by you 
who are an Indra on the earth and who has 
dense prowess. 
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0 Indra of the Desert Eegion, occupying the 
city of Vikrama (Bika and Vikramaditya) 
followed by the great army (or Mahasena the 
king of UJjain) with renowned fierceness, having 
the rise of prosperity (or of Siva) brought into 
his entire body, you are a rival Mabakala for 
those who destroy virtue ; who will not cast off 
the doubt in regard to the removal of fear from 
the mallas of Malwa ? 
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8. Defeat in battle, separation from wealth, loss of 
village and land, the rise of adversity having a 
conninnity, tumult in the forest from whom the 
village was taken away ; this enemy will no more 
suffer these, being frightened by you, 0 king. I 
have known that refuge and fear are from results. 
From you there is only refuge, not both. 
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10. May my mind find joy in you as in Hara, 
worshipped by the gods of earth, i.e., by Brahmins 
(or by cows and gods), having victory (or Jaya) 
as friend, with Chandraka (peacock’s feather 
or small moon) shining in the head, having 
Ganges (devasindhu) and Yamuna where the 
Charanas (divine beings or spies) move about, 
auspicious with the grace of the five-faced (lion 
or Siva), with the body full of auspiciousness 
accepted by beautiful damsels (or whose left side 
is converted into the body of Parvati), wearing 
white lustre on the head (or wearing dark 
beauty on the neck) bringing up desires (or 
destroying Kama). 
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